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GENERAL CHARACTERISTICS OF THE DISSERTATION WORK 


Culture is a mediator between the past and the present. Memory provides 
conditions for the existence of the tangible and intangible cultural heritage over time, 
and historical science establishes the facts and constructs their meaning. 

Through them, as an element of a puzzle, the “little one”, local history of a city — 
Stara Zagora — is integrated into the national Revival, seen as a period or process, is 
presented in national historiography as a synthesis of Bulgarian energy, found 
manifestation in the reviving culture, as a counterpoint to the previous ones it “dark 
ages” and a prelude to the New Age. 

In addition to general trends, uniting the Bulgarian community within the borders 
of a foreign empire, it there are various local manifestations that are important for 
building more a complete and truthful picture of the age. The present study aims to trace 
its diversity the specifics of the processes that change and shape the cultural image of 
one city — Stara Zagora — in the period from the second half of the 18" century to 1885. 

The chronological borders coincide with the Bulgarian transition from The dark 
ages to modernity. To clarify the causal connections that determine the local cultural 
characteristics, the author makes retrospective review of the state of the city after its 
conquest by the Ottoman Turks. 

The object of the study are the changes in the cultural contours of Stara Zagora, 
refracted through the prism of one of the ethnic groups — the Bulgarian. He is invisible 
in city life in the 15" century. In the following centuries appears in the features of the 
oriental city, with preserved language and religion, and assimilates new territories in the 
urban space. His grown up material opportunities and aspirations for knowledge and 
spiritual manifestations in the epoch of the Revival find realization as a creative material 
in the cultural urban identity profile. 

The thematic highlights of the research are related to the construction of the local 


structures of the Bulgarian society in the time of transition to the background the 


imperial reality of the Balkans; of individuals who played important role in the micro- 
and macro-framework of spiritual uplift; of the results of Bulgarian modernization in the 
nineteenth century, materialized in culture, as and historiographer perspectives on the 
issue of entry of the spirit of the New Age in the local space of Stara Zagora. 

The topic is relevant due to the lack of comprehensive research on the issues 
under consideration. Her choice is a natural result of the author's long-standing interest 
in the history of Stara Zagora in the Bulgarian Revival. 

The aim is to chronologically outline and thematically clarify some insufficiently 
illuminated aspects of the cultural life of the Bulgarian community in the city, during her 
coexistence with other ethnology-religious groups in the period under consideration, in 
the context of the general reforms in the Ottoman Empire. 

The ethnic composition of the urban population is variable, a demographic 
characteristics invariably reflect on the cultural appearance of the settlement. The main 
thesis of the author is that the spirit of the New Age is slowly penetrating the borders of 
the Ottoman Empire, torn between chaos and reform. He awakens the national 
identification of the subjects, the conscious religious self-determination and the desire 
for enlightenment. Local to him manifestations are important for the true assembly of 
the general picture of transition. State policy, the actions of local government, the 
geographical situation, business opportunities, religious orientation population, 
epidemics and wars are factors that affect urban culture. 

The research methods are determined by the specifics of research material. The 
problems are considered thematically, following the defined chronological boundaries. 
The main approaches are the description, analysis and synthesis. Leading in the 
interpretation of the data is the historical method, in some cases the analytical 
comparative method is applied. 

The facts from the main sources are considered and compared in order the 
objective clarification of the studied events. Theses and hypotheses from the cited 


publications refer to the information from archival materials, stone inscriptions, 


fragments of unpublished memoirs and documents, reviews, travelogues, statistics, 
works of art, articles and articles in the periodical press. 

Structurally, the exposition is divided into three chapters. In the first the author 
analyzes the local peculiarities in the construction of the oriental look of Stara Zagora 
during the "dark ages", the second chapter traces the demographic turn associated with 
the growth of the Bulgarian community and various cultural projections of the spirit of 
modern times in urban life. The third chapter examines the changes in the cultural model 
after 1878 and the birth of the post-liberation modern Bulgarian city. In a separate 
appendix is collected and arranged illustrative material — photographs, postcards, 
documents and cultural artifacts. 

Various sources (over 370) were used as an information base for the research: 
archival funds (Bulgarian Historical Archive at the National Library “Ivan Vazov” — 
Plovdiv, Bulgarian Historical Archive at the National Library “St. St. Cyril and 
Methodius”, State Archives - Stara Zagora), museum documents (from the fund of RIM 
— Stara Zagora), scientific research (local and foreign), regional historical research 
(Dimitar Ikov, Velichka Koycheva, Neycho Kanev, Evgenia Ivanova, Jivka Kircheva, 
Nedyu Alexandrov, Asparuh Spirtov, Elena Peneva, Hristo Yonkov, Lilia Filipova, 
Veneta Gaydardzhieva), sources (published Ottoman registers, letters and documents), 
memoirs (Atanas Iliev, Atanas Ivanov, Hadji Gospodin Slavov, Anastasia Tosheva, 
Andrey Toshev, Petar Ivanov, Hristo Shivarov, Minko Minev, Stefan Minchev), 
travelogues (Evlia Chelebi, Hadji Kalfa, Ami Bue, Dr. Poaye), periodical publications 
and web resources. Their selection and structure serve the author's concept. 

Purposeful show different perspectives on the facts and events, contemporaries 
and researchers; experienced and retold; personal and state; descriptive and factual. 
They illuminate a complex process, such as culture (as a synthesis of continuity and 
innovation). 

The work is built on a chronological and thematic basis, with historiographer 


review of publications on the issues at stake to individual chapters. 


The first chapter, entitled “The City within the Ottoman Empire (end of the 14" — 
18" century)”, examines the transformations in urban life that occurred as a result of the 
Ottoman invasion. The opening paragraph focuses on the hypotheses of the conquest of 
medieval Boruy. In it, through the historical (re)narration of the events in the 14" 
century and the available source material, an explanation of the different fate of a city is 
sought, given a new name (used in translation today), inhabited by ethnic groups of non- 
Christian faith and acquired oriental appearance. 

A brief historiographer review of the topic shows that Bulgarian and foreign 
scholars mention the conquest of the city (Boruy, Vereya) mainly in connection with the 
general Ottoman invasion of the Balkans and the successful campaigns of Lala Shahin in 
Thrace. The data from the sources used also indicate different years of conquest and are 
mixed about its condition. Based on the information contained in the local lore studies of 
Stara Zagora, it is difficult to make an accurate analysis of the situation and status of the 
city in the pre-Ottoman period, due to the mixing of truth with legend and lack of 
summary contemporary publications on archaeological results. studies within the city. 

Based on the information contained in the local lore studies of Stara Zagora, it is 
difficult to make an accurate analysis of the situation and status of the city in the pre- 
Ottoman period, due to mixing truth with legend and lack of summary modern 
publications on the results of archaeological research, relating to the period considered. 

The assumptions about the (re)naming of Boruy/Vereya, included in the first 
paragraph of the first chapter, vary in a wide range: from the popular version of 
associating the name with the toponym of Zagora district, through the Slavic/Bulgarian 
interpretation "behind the mountain" to the probability Boruy has become the seat of the 
Bishop of Zagora in the 12" century. 

There is no indisputable evidence of the existence of impressive fortress walls in 
the 14" century to impress the Ottomans, so to call it an "old fortress" — [Zagra-i] Eski 
Hisar. The motives for imposing the new name of the city in the last quarter of the 


fourteenth century, used in the historical literature, remain assumptions based on logical 


associations or relayed (secondary) information. Regular archaeological research within 
the Archaeological Reserve "Augusta Trayana — Vereya — Boruy" does not show the 
existence of active life in the medieval Bulgarian city in the last decades before its 
inclusion in the Ottoman Empire. For the course of the subsequent local historical 
events, the question of whether the inhabitants of the conquered settlement surrendered 
voluntarily or offered active resistance is important. The different stories use 
information full of contradictions, which does not allow to make an unambiguous 
summary. 

The study analyzes the demographic characteristics that form the different, 
oriental cultural image of Stara Zagora in the 15" century. Some sources seek an 
explanation for the de-Bulgarianization in the purposeful Ottoman policy, others accept 
the expulsion of the Bulgarians from the city as a response of the state authorities to the 
attempt to organize a revolt of the Bulgarians in the area (1409), and others believe that 
Christians voluntarily withdraw spool places, and the city remains inhabited by 
Muslims. 

To define correct conclusions it is necessary to compare the number and ethnic 
composition of the urban population before and after the conquest of Stara Zagora, and 
such data are missing for the 14" century. 

In the second paragraph of the first chapter an attempt is made to reconstruct the 
appearance of the city and the ethnology-religious cultural transformations in the 
chronological period from the 15" to the 18" century. 

The information left by travelers during this period is small, because Stara Zagora 
stays away from the main roads, respectively from their gaze. They are impressed by the 
crops grown in the outskirts of the city, and Evlia Chelebi makes the only one more 
extensive description of the architecture and its peculiarities to the middle of the 
seventeenth century. 

The Ottoman registers provide information about the confessional and 


neighborhood its structure, on the basis of which the city can be defined as ottoman. 


Slowly in his features reappears and _ reshapes the community’ of 
non-Muslim subjects. 

Christian culture, whose bearers are the conquered inhabitants of Stara Zagora, 
migrated, but survived, dividing its territory with the new Islamic culture that dominates 
the urban space. The beginning of the long conflict-contact coexistence of diversity — 
religious and cultural. There is an overlap of two systems of organization of urban space. 
As far as traditions, characteristic of the medieval Bulgarian city, were assimilated or 
absorbed by urban Ottoman culture, which is a mixture of concepts of conquerors and 
conquered societies is difficult to judge. 

At the time of the 15" to 18" century, Stara Zagora, despite its name, which is 
called the term, which is highlighted in the Ottoman registers, always has the status of 
city. The new inhabitants arrange it to their liking, with oriental architectural elements - 
mosques, inns, hammams, bezisten, the bazaar. Long coexistence infiltrates into 
Christian culture Eastern influences such as the pilgrimage, the cult of water associated 
with the construction of baths and fountains, as well as a rich vocabulary used to this 
day in the Bulgarian language and local toponymy. 

The second chapter of the study is entitled ,,The Spirit of the New Age in Stara 
Zagora (from the second half of the 18" century to the Liberation)“. It outlines the 
transition to modernity as a process of ,,cultural awareness“ of the Bulgarians in Stara 
Zagora, which takes place within the borders of the Ottoman Empire trying to reform. 

The changes that took place in the life of the city at the end of the 18" and the first 
half of the 19" century — demographic, social, economic and cultural — reflected the 
change in the ethnic composition of its population. The number of Bulgarian Christians 
is increasing, settling in new neighborhoods, building temples and schools, cared for by 
the church-school community. A local Bulgarian intelligentsia was created, health care 
was provided by providing city doctors, the educational activity was carried out in a 
community center, the established women's society ,,Mother's Love“ carried out 


charitable activities. 


The entry of the spirit of the New Age in the city life coincides with the increase 
of the Bulgarian population in Stara Zagora. It is organized in a community represented 
by the local municipality and builds its cultural circles, expanding its knowledge of the 
world and knowledge of itself. Bulgarians accustomed to coexisting with other religions 
distrusted the new alternatives offered by Protestantism and Uniatism in the 1860s. 
Schoolwork often becomes a bargaining chip for personal ambitions and neighborhood 
aspirations for dominance. Women appear, manifest and associate in that still masculine 
world, and health care makes its way. The new Bulgarian intelligentsia is 
divided in the choice of the path to freedom — ,,personal and human“. Time is marked by 
a metaphor — Revival! 

Scientific publications, domestic and foreign sources, information from the 
periodicals, concerning the various aspects of the cultural life of the Bulgarians in Stara 
Zagora are included in the consideration of the separate subtopics. 

The first paragraph of the second chapter traces the ethno-demographic 
dimensions of the identification and mastery of new urban spaces by the Bulgarian 
ethnic group. It is becoming more and more visible to foreigners and ours travelers and 
growing in number according to Ottoman records. 

A separate paragraph analyzes the cultural confrontations of spiritual basis. The 
appearance of sacred places of Orthodoxy within the city is a sign of self-awareness of 
the Bulgarian community. 

Along with the traditional rivalry with Islam and the invasive pro-Greek policy of 
the Constantinople Patriarchate in the 1860s, Bulgarians face new religious challenges 
on the threshold of the New time — Protestantism and Uniatism. The architectural 
silhouette of Stara Zagora, in which mosques dominated until the 18" century and the 
elements characteristic of the Ottoman city clearly stand out, is slowly changing its 
outlines. 

The newly established Christian neighborhoods go beyond the boundaries of the 
"fortress" and their inhabitants try to declare their identity. They, with their own strength 


and resources, build four Orthodox churches. The churches built during the Revival 
period served the local Christian population until the end of the 20" century. The 
transition from the priest's house to the actual temple construction is connected with the 
processes of liberalization in the Ottoman Empire. 

It shows the economic prosperity of the Bulgarian population, its aspiration to 
practical realization of the announced in the Empire religious freedom. The materialized 
manifestation of emancipation is fills with spiritual content through the performance of 
worship in Bulgarian. Orthodox churches built in Stara Zagora have religious and social 
functions. Schools and community centers are being built around them. The basilica 
became an architectural type in the 19" century. 

The longstanding efforts of Bulgarians, including Stara Zagora, complete with 
farm 27.02.1870, the Sultan Abdul Azis (1861 — 1876), which allows the formation of 
the autocephalous Bulgarian church with the status of Exarchia a diocese of 15 parishes. 
At the Church People's Assembly in Constantinople (1871) Stara Zagora was 
represented by Hadji Gospodin Slavov. On 19" regular session was decided to create 
Zagorska diocese and thus realize a desire of local Christians. Practically this project is 
not carried out long after the Liberation. 

The processes of awareness and development of Bulgarian society, the 
educational movement, the struggle for church and national independence, take place in 
parallel with the first attempts to popularize and implement Protestant ideas among 
the Bulgarian population by the traveling missionaries. The Protestant Center 
established in Stara Zagora (T. Byington, C. Morse) and the girls' missionary school that 
opened its doors met with resistance from the Eastern Orthodox community. However, 
they have a positive impact on the emancipation of women at the local level (education 
and association). 

The Uniate ideas, supported by the newspaper manipulations of Hristo Vaklidov, 
did not find ground among the people of Stara Zagora, who were making a protest 


subscription against the "papalism". 


After the cultural confrontations on a spiritual basis, in the fourth paragraph of the 
second chapter the institutionalization of the cultural life in the city is traced. Education 
and upbringing are among the challenges of the New Age. The transition from tradition 
to modernity (with the positive and negative specifics) traces the main directions in the 
cultural life of the Bulgarians in Stara Zagora throughout the nineteenth century. 

Changes related to the Enlightenment are slowly taking place: new school 
buildings are being built in which education is filled with secular content; the 
requirements for teacher training are increased, textbooks written in accessible language 
are used; corporal punishment is limited. 

The awakening began with the first flashes of the thirst for knowledge at the end 
of the 18" century. One of the oldest cell schools in Stara Zagora is the one at the 
Hilendar Convent. At the beginning of the 19" century, several teachers were trained in 
private houses. For literacy, a panakida (a small board with a handle) is used, on which 
the Slavic alphabet is written in large numbers. Only wealthy citizens buy primers 
printed in Russia. The teaching, in the words of Hadji Gospodin Slavov, consists in 
expressing, without understanding the essence of the content, the so-called books, 
which their teachers did not understand“. 

Corporal punishment is an integral part of the educational process. Any literate 
person can become a teacher in the 1820s. The training course is not regulated either 
continues according to the knowledge of the teacher. The cell schools, with the 
elementary literacy they offer, are gradually exhausting their possibilities. 

The vigilant citizens of Stara Zagora, rich in the changed economic conditions, are 
looking for new ways and forms to get an education. Thus, in 1822, the local Hellenic- 
Bulgarian school appeared at the Church of the Holy Mother of God. In it, after the 
introductory training, the students are divided into classes. It provides broader 
knowledge, but strengthens Greek influence. The local leaders came up with the idea of 
creating a Bulgarian secular school. Atanas Ivanov prepared at the Gabrovo school and 


then was hired to teach at the mutual school opened in 1841 in Stara Zagora in the 


neighborhood St. Nicholas by teaching children only the Bell-Lancaster method. Half a 
year later, the first exam is taken, which shows the good results of the students. Thus, in 
the 1840s, there were already 4 mutual schools in the city. 

After the establishment of the Bulgarian Church Municipality in 1849, in order to 
oppose the people of Stara Zagora to the attempt to control the Tarnovo diocese in the 
appointment of teachers, a school board was established. In the 50s of the19" century in 
the city was invited to teach Kostadin Ranov, who first tries to impose clear rules and 
curriculum in the educational work in Stara Zagora. 

In the middle of the 19" century, local schools were supported by guild 
organizations, churches and the wills of individuals (such as the donor Iliya 
Hadjinikolov). A system of rewards and incentives, punishments and reprimands is 
created and implemented in the mutual school. The training course is from two to four 
years. Unlike the cell, where a small number of children study, the mutual is mass and 
more complexly organized. The teacher guides, supervises and educates the younger 
ones with the help of the older and more conscious students. The learning content is 
determined by the tables. The school is supported by a common fund, with proceeds 
from private donations, contributions from guilds, rents from public property, collecting 
money with a discus in the church and others. It is housed in a specially adapted room or 
a separate building. Teacher training is gradually becoming a permanent profession. 
Teachers are hired by elected school boards. 

Due to the need for a higher level of education, in 1850 a new large school 
building was built in the Stara Zagora neighborhood of St. Nicholas. It houses the 
primary and secondary classes under the common name Primary School. In the first 
years it has only two classes, and later it has five classes. 

In 1863 the Bulgarian girls' class school, headed by Anastasia Tosheva, opened its 
doors in the town. After four years, it moved to a new building, next to the Church of the 
Holy Mother of God. 


Thus, a two-level educational system for young men and women is being built in 


Stara Zagora, which includes primary, called primary (mutual) schools, and classrooms 
as the next, higher school level. Wealthy, educated and sympathetic to the renewal 
processes in the Bulgarian society personalities (Alexander Exarch, Zachary 
Knyazheski, Hadji Gospodin Slavov, Ivan Stoyanov) support the development of 
secular education in Stara Zagora. 

In order to regulate the educational system at the regional level and to introduce 
common school rules, the city since 1868 has held several teachers' fairs. 

The movement for modern Bulgarian education, which began in the city in the 
1820s, developed at high tide, depending on the goodwill of the Bulgarian municipality, 
its financial capabilities and the availability of trained teachers. It reached its 
culmination in the 1870s (despite the arrests of teachers at the Main Boys' School after 
the Stara Zagora Uprising in the autumn of 1875). 

Secular education requires new textbooks and literature, to which personalities 
related to the city (Todor Shishkov, Zachary Knyazheski, Atanas Iliev, Dimitar Vitanov, 
Petko Slaveykov, etc.) contribute. The poems of the first Stara Zagora poet Petar Ivanov 
are printed on the pages of Chitalishte magazine and in a separate edition. 

The books, although mostly translated, played an important role in the spiritual 
awakening of the Bulgarians (even the late Stara Zagora revision of Paisii's history from 
1837) and their incorporation into the values and achievements of modern European 
civilization. 

Along with the slow innovations in school affairs, the changes in the economy, the 
cultural needs, the social behavior and the people's psychology of the Bulgarians 
continue. The care for knowledge (soul) goes hand in hand with the care for health 
(body), and the topic is discussed in a separate paragraph. The problem of the health 
care of the people of Stara Zagora came to the fore after the epidemic in 1848, 
transmitted through the Jewish refugees from Edirne. Cholera affects many people, 
especially Turks, because they do not leave their homes. For this reason, the Bulgarian 


community seeks the assistance of Alexander Exarch to provide a city doctor. 


In the autumn of 1848, Dr. Hrisant Bodurov, sought after and recommended by 
him, arrived in Stara Zagora. Thanks to his personal and professional qualities, he 
managed to win the respect of the people of Stara Zagora, healed against a subscription 
and opened a pizzeria. He practiced in the city until 1853. 

Dimitar Pavlovich was the second physician to leave a bright mark on the cultural 
life of Stara Zagora (1864 — 1866). As a doctor in the city, he organized a modern 
pharmacy on a European model. Along with medical practice, he emerged as a reformer 
and innovator, changing local educational institutions by introducing a classroom 
system. On his initiative, Bulgarian history began to be taught in Stara Zagora schools. 
Dr. Pavlovich lectures on hygiene and healthcare. In the 1860s, the Stara Zagora 
municipality tried to find ways to provide medical education to awake local Bulgarian 
children, with the idea that after graduation, they would take care of the health of their 
fellow citizens. 

Dr. Todor Stojanovic, a native of Stara Zagora, is a prominent figure who 
practiced medicine in the city in the 1870s. His name is associated with the treatment of 
imprisoned rebels (K. Ganchev) after the uprising of 1875. He translated books on 
hygiene from French. 

Personal qualities and university training turn doctors into conductors of the spirit 
of the new time. They are traveling people — intermediaries between worlds, cultures, 
mentality. They return from abroad with knowledge and a diploma, as individuals who 
have tasted the fruits of civilization (with a new appearance and fashionable clothes, 
with relaxed thinking and European manners). Under their influence, the Bulgarians, in 
particular the people of Stara Zagora, built their image of Europe and the world, and 
medicine became one of the important social sciences, the assimilation of which is the 
vocation of only a few capable. The social significance of the doctor is changing. 

The activity of the Bulgarian doctors who practice in Stara Zagora during the 
period under review is significant in the development of culture, education, science, 


practical health care and socio-political life of the city. 


The last paragraph of the second chapter examines the social structures — bearers 
of the Bulgarian identity and engines of change. 

In the conditions of missing Bulgarian state institutes, they fill the needs of 
cultural communities and become expressions of the social and educational aspirations 
of the Bulgarians. The main principles on which they are built are democracy, 
voluntariness and public access, opportunity for participation of different social and age 
groups, election and mandate of the governing bodies. 

Probably in 1860 the first community center was opened in Stara Zagora on the 
initiative of the teacher Todor Shishkov, who became its first chairman. A statute has 
been drafted, which regulates its activity and goals. It is envisaged that it will be 
supported by free grants and a monthly contribution of the members in the amount of 5 
groschen, and with the raised funds to buy newspapers, magazines and books. A general 
assembly is convened for its establishment in the Sveti Nikola school. It enrolls 40 
people. A Chitalishte Board of Trustees is elected. In a short time, it became a hotbed of 
education and stated positions on issues of a city — wide and national nature, including 
the struggle against the union. His work goes on and on. In 1875 a report on his activity 
was published on the pages of the Chitalishte magazine (by the chairman Georgi Benev). 

Many of the Chitalishte activists were arrested after the Stara Zagora uprising. 
The books collected with diligence and enthusiasm in the library, together with the 
manuscripts of Petko R. Slaveykov, were incinerated by the fire that engulfed the city 
after the battle of July 19, 1877. 

In the 1860s, Lyuben Karavelov and Petko R. Slaveykov discussed the situation 
of the Bulgarian woman in the pages of the periodical press. In the spirit of the New 
Age, they call for the creation of women's societies to support girls' education and 
upbringing. In response to their appeal and the desire for emancipation and social 
realization of Stara Zagora, probably in 1869 the local women's society was established. 
It is called Mother's Love and its founders aim to support the city schools with funds in 


every way. At its first meeting, the company collected a considerable amount to support 


poor schoolgirls. On January 1, 1870, it adopted its charter and elected a board of 
trustees. The municipal cashier takes care of his income and expenses. The organization 
establishes and maintains a boarding house for the girls' school, conducts fairy tales for 
educational purposes. It helps with funds dozens of girls to study in local schools and 
abroad. Due to its active activity, the Stara Zagora women's society is gaining great 
popularity. It has its own seal, ordered in Constantinople. It finances its work through 
income from membership fees. 

Three other associations left their mark on the cultural life of the city: the 
Classical Girl's Society (1871), the men's student society and the local orchestra, which 
played in the city's theatrical performances. 

In the course of the Russo-Turkish War (1877-1878), the activities of local 
organizations ceased. Their members leave the city. All cultural dignity — material and 
spiritual, built over decades — is affected by the flames of fire. 

In the third chapter, entitled ,,The city within Eastern Rumelia“, after a brief 
historiographical review, in two separate paragraphs, on a chronological basis, outlines 
the cultural history of Stara Zagora from the Liberation to the Union, in the new realities 
(economic and political), which determine the priorities of the first builders of the 
modern city. 

After the first year of uncertainty, new urban planning was undertaken to 
overcome the devastation of the war, education was regulated by the state, health care 
was provided through organized outpatient and sanitary and anti-epidemic care, local 
printing houses and companies appeared. Chronologically, the considered segment of 
the history of Stara Zagora coincides with the years of the Provisional Russian rule and 
the existence of Eastern Rumelia. 

The topic is important not only for understanding the period and place of the city 
in the national history, but also for drawing attention to the various events and 
procedures that shape public perceptions of the past and the culture of memory. The 


spirit of the New age is manifesting in new conditions. Personalities such as Atanas 


Iliev, Petar Ivanov, Minko Minev, Nestor Markov and others, connected with the 
educational, ecclesiastical and revolutionary movement before the Liberation, entered 
different roles, acquired new responsibilities and made political decisions. The legal 
framework, the legal framework, the political and economic life in Stara Zagora during 
the period under review are marked only in the context of the cultural development of 
the city. 

The mission of the first builders of the modern city during the East Rumelia 
period is difficult and responsible. Faced with the ruins, they mobilized their energy for 
the reconstruction and planning of Stara Zagora, built local governments, provided 
shelter for the socially disadvantaged, took care of the development of education and 
health, re-established the Eastern Orthodox churches, drew new cultural horizons. The 
positive concentration of creative efforts is accompanied by negative actions related to 
the reckless deforestation and destruction of ancient and medieval monuments used as 
building material. 

Stara Zagora enters the history of Bulgarian architecture with the development 
and implementation of the first urban plan in our country after the Liberation. The East 
Rumelia period was a time of a new beginning in construction and architecture, in which 
the skills of self-taught masters intertwined with modern chess planning. The surviving 
old pre-liberation buildings are being gradually replaced by new ones — sometimes 
because they are depreciated, and other times — because they contradict the new 
rectangular layout. Today, only the Hamza Bey Mosque, turned into a Museum of 
Religions, is reminiscent of the Ottoman period. The architectural image of the city is 
filled with new, different content. 

Eski Zagra, despite the memory of the war, destruction and fire, concentrates the 
efforts of its inhabitants in a constructive beginning through knowledge to knowledge 
and continues forward with the name Stara Zagora ... 

A reviving city, with straight streets, is on the path of the New Age. The day of 


the symbolic laying of the foundation stone for the restoration of the city — October 5, 


1879 — became the Day of Stara Zagora. 
ok 2K 2 

The present study does not claim to exhaust the topic related to all elements and 
details shaping the cultural image of Stara Zagora between the ,,dark ages“ and the New 
time, as it focuses on the reception of events through the eyes of one of the ethnic groups 
inhabiting the city. It concentrates only on a part of the cultural circles, striving to trace 
them in chronological order. 

The author makes an objective analysis of the available information concerning 
the Bulgarians, taking into account the fact that they are subjects of the Ottoman Empire, 
who have long coexisted with other ethnic and religious communities. 

Preserved to this day documentary material related to the studied period of the 
past is scarce due to the burning of the city during the Russo-Turkish War (1877 — 78). 
This makes it difficult to accurately date certain events for which the main source is 
memotr literature. 

To fill the vacuum, the dissertation uses the tools of microhistory, not limited to 
linear events, but seeks local cultural specifics, transformations and influences, relying 
on comparisons between different periods in the development of urban life. Thus, 
despite the limited source resources, a dynamic story is built about the cultural image of 


Stara Zagora from the middle of the 18" century to 1885. 


